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PREACHING THE PARABLES UNDER THE CROSS

Pastor Mark Anderson

A parable is not merely a charming religious story with a moral tucked neatly inside it. The ancient
word comes from the Greek parabolé, something “thrown beside” something else. One thing is laid
alongside another: a straight stick beside a crooked stick, seed beside the Word, a father beside
God’s mercy, a vineyard beside Israel, a Samaritan beside the bruised neighbor, a banquet beside the
kingdom. The Hebrew background, »ashal, carries the sense of proverb, likeness, riddle,

comparison, even a saying that must be lived with before it yields its wound and gift.

That is already a warning to the preacher. A parable is not a sermon illustration waiting for us to

explain it. It is the Lord’s own way of doing something to the hearer.
The parables are truth traps.

They do not trap us by trickery, as though Christ were playing games. They trap us in the truth. They
invite us into a world we think we understand, and then, when we are safely inside, they close the
door behind us. We nod along with the story. We approve the judgment. We recognize the fool, the
hypocrite, the elder brother, the hard-hearted servant, the religious expert, the laborer angry at grace.
Then the parable turns, and suddenly we discover that the one under judgment is not “them.” It is

us.

That is why the parables are so dangerous in the pulpit. I know, I've been there. The preacher is
always tempted to make them useful. We want to turn them into principles, programs, stewardship
lessons, leadership models, spiritual techniques, or sentimental encouragements. We domesticate
them because we are afraid of what they do when left alive. A living parable does not merely inform

the old Adam. It exposes him.

The old Adam loves parables, so long as they can be made into law he can manage. “Be like the
Good Samaritan.” “Come home like the prodigal.” “Use your talents.” “Forgive seventy times

seven.” “Be good soil.” None of these is wrong as far as exhortation goes, but each becomes law



when it becomes the main thing. Then the parable becomes one more religious ladder. The sinner
hears not Christ for him, but another improvement project laid upon him. The sermon becomes
advice. The hearer leaves with a heavier burden and perhaps even the illusion that the burden is

grace.

But the theology of the cross will not let the preacher get away with that.

Under the cross, the first task of the parable is not to help the hearer become the hero. The first task
is to reveal that the hearer is not the hero. The lawyer asking, “Who is my neighbor?” is not simply
invited to admire compassion; he is stripped of his attempt to limit love and justify himself. The
Pharisee in the temple is not simply a bad example; he is the religious self-congratulating itself for
not being like other sinners. The workers hired first are not merely poor sports; they are what
happens when grace is received as entitlement. The elder brother is not outside the church; he is
often the most faithful man in the building, standing outside the feast because mercy has offended

his bookkeeping.

The preacher must therefore resist the urge to resolve the parable too quickly. Let the parable do its
killing work. Let it reveal the hearer’s defense. Let it uncover resentment, self-justification,
calculation, fear, superiority, and the pious craving to be paid according to merit. Do not rush to

make everyone feel better.

Yet the preacher must also not leave the hearer trapped only in accusation. Christ’s parables are not
merely moral ambushes. They are evangelical ambushes! They expose in order to give. They kill in
order to make alive. They bring the sinner to the end of the self-made life so that Christ may speak

the impossible word: forgiven, found, carried, welcomed, raised.

This is where the preacher must learn the strange patience of grace. The parable of the lost sheep is
not finally about the sheep’s improved sense of direction. It is about the shepherd who goes after
the lost until he finds it. The lost coin is not praised for rolling home. It is found by the woman who
lights the lamp, sweeps the house, and searches carefully. The prodigal son’s repentance is real
enough, but it is swallowed up by a father who runs, embraces, clothes, restores, and throws a feast

before the son can finish his rehearsed speech. Grace interrupts even our repentance.



That is the offense. The kingdom of God is not a wage paid to the worthy. The kingdom comes as
sheer gift, and the gift is Christ himself. The Crucified One is the Sower who scatters the Word with
reckless generosity. He is the Samaritan who binds the wounds of those left half-dead by the road.
He is the Son sent into the vineyard and killed by tenants who want the inheritance without the heir.
He is the host who fills the banquet with the unqualified. He is the judge who justifies the ungodly

who can only cry, “God, be merciful to me, a sinner.”

So, applying the parables does not mean extracting a timeless moral and attaching it to modern life.
It means letting the parable apply the hearer to Christ. The preacher does not stand above the
parable as interpreter-in-chief. The preacher stands under it with the congregation, exposed and
addressed. The preacher is also the elder brother, the anxious servant, the unforgiving debtor, the

laborer grumbling at generosity, the sheep caught in the thicket.

And here I will confess, the parables have knocked me down a few notches, to be sure. Which is
usually when I did my best preaching! The pulpit is not a lifeguard chair above the text, with the
preacher sitting there whistle in hand, explaining what all the swimmers are doing wrong. I found
myself in the water with everybody else, being hauled out by the same Christ who came hidden in
the story, catching me where I thought I was safe, and giving me what I could never extract for

myself.

The preacher who forgets this will weaponize the parable against the people, with the best of
intentions. The preacher who remembers it will speak as one sinner telling other sinners where the

mercy is. Or, as Luther would have put it, where the bread line is.

That makes the sermon concrete. The parables are earthy because we are earthy. All sinners are. The
parables speak of fields, coins, debts, wages, sons, banquets, wounds, lamps, weeds, seeds, barns,
vineyards, and judges. They do not float above life. They enter kitchens, ledgers, family arguments,
unpaid bills, resentments, funerals, prayers, and church council meetings. The preacher should not
make them abstract. The kingdom is not an idea hovering above human life. It arrives in the place

where we are hiding from God and measuring ourselves against one another.

But concreteness is not the same as moralism. Moralism says, “Here is what you must do if you

would become acceptable.” Gospel preaching says, “Here is what Christ has done for those who are



not acceptable and cannot make themselves so.” From there, exhortation may certainly follow. The
Samaritan’s mercy does call forth mercy. The forgiven debtor is sent to forgive. The invited guest is
called into the feast. The seed bears fruit. But the fruit is not the root. The command is not the

promise. The life of faith is not the cause of grace but its consequence.

Preachers should therefore ask some questions when approaching a parable. These helped me to

keep preaching the parables honest.

First, where does this parable expose the old Adam? Where does it catch the hearer trying to justify

himself, excuse himself, compare himself, secure himself, or protect himself from mercy?

Second, where is Christ in the parable? Not as a clever allegorical answer to every detail, but as the

one who speaks, gives, secks, dies, forgives, welcomes, and raises the dead.

Third, what promise does this parable deliver? Not what religious burden does it add, but what

Word from outside us does it give to sinners who have been cornered by the truth?

The parables are truth traps, yes. But Christ does not trap sinners in order to destroy them. He traps
them because they are already trapped in themselves. He corners them with the truth because every
escape route they have chosen leads deeper into bondage. And there, at the end of evasion,

comparison, and self-defense, he gives himself.

The preacher’s calling is not to make the parables safe. It is to let them close the coffin lid and then

announce the One who opens the grave!



Proper 9, July 5
COMMENTARIES

GENESIS 24:34-38

Genesis 24 places us inside the providence of God. Abraham’s servant arrives with a task: to find a
wife for Isaac, the child of promise. In these verses, he identifies himself simply: “I am Abraham’s
servant.” That is not a small detail. He is not the center of the story. He is a sent man, bearing the

purpose of another.

He recounts Abraham’s blessing: “The Lord has greatly blessed my master.” The promise given to
Abraham has taken visible form: flocks, herds, silver, gold, servants, camels, and donkeys. Yet the
heart of the matter is not wealth. It is the promise. Sarah has borne Abraham a son in his old age,

and to that son Abraham has given all he has.

Isaac stands as the child of promise, the one through whom the covenant line will continue.
Therefore, the servant’s mission is not merely domestic arrangement. It belongs to the unfolding
promise of God. A wife must be found, not among the Canaanites, but from Abraham’s own kin.
The promise is being guarded, carried, and extended through ordinary human means: travel,

conversation, hospitality, family negotiation, and the faithfulness of a servant.

This is how God often works: not through spectacle, but through promise hidden in ordinary
arrangements. The servant speaks, the family listens, the path opens, and beneath it all the Lord is

preserving His Word.

Luther’s First Article helps us read this rightly. God preserves, provides, orders, and sustains life
through earthly means. He gives clothing and shoes, food and drink, house and home, family and
vocation. Genesis 24 shows that providence is not less divine because it comes through ordinary

hands.



The deeper Gospel movement is that God keeps His promise even when it passes through fragile
human histories. Abraham grows old. Sarah dies. Isaac needs a future. The servant must travel. The
family must consent. Yet the Lord is not absent. He is at work beneath the visible scene, carrying

forward the promise that will finally lead to Christ.

The God who promised is the God who provides.

ROMANS 7:15-25

Romans 7 is Paul’s anatomy of the divided self. “I do not understand my own actions. For I do not
do what I want, but I do the very thing I hate.” This is not a small moral inconvenience. It is not
Paul describing a bad week, a lack of discipline, or the need for better spiritual habits. He is

describing the human being exposed by the Law and the reality of the life of faith.

The Law is holy, righteous, and good. The problem is not the commandment. The problem is sin.
When the Law says, “Do this,” it reveals that the old Adam not only fails to do it, but is bound
against it. The commandment exposes the contradiction within us: we approve the good, we may

even desire the good, and yet another power is at work in our members.

This is why moralism cannot save. It can diagnose behavior. It can exhort. It can scold. It can
organize the religious improvement campaign and print the pamphlets. But it cannot free the sinner.

The old Adam is not merely under-informed. He is captive.

Paul’s cry is the honest cry of the sinner who has reached the end of self-rescue: “Wretched man
that I am! Who will deliver me from this body of death?” That is the question the Law finally forces
from us. Not, “How can I improve?” Not, “How can I manage myself?” But, “Who will deliver

mer”’

Then comes the Gospel: ““Thanks be to God through Jesus Christ our Lord!”

The answer is not a technique, a program, or a new moral resolve. The answer is Christ. The

Christian life is not the old self finally getting its act together. It is the sinner driven by the Law to



the One who alone delivers. The Law exposes the divided self. Christ forgives, frees, and raises the

dead.

Luther’s catechism stands very near this text. The old Adam must be drowned daily, not coached
into respectability. A new person arises only by the promise of God in Christ. Romans 7 leaves us
no room for boasting, but it gives us the only comfort that holds: deliverance comes from outside

us, through Jesus Christ our Lord.

PSALM 145:8-14

Psalm 145 sings the mercy of God with a breadth large enough to hold the whole creation. “The
Lord is gracious and merciful, slow to anger and abounding in steadfast love.” This is not an abstract
description of divinity. It is the name and character of the God who bends toward His creatures in

patience, provision, and compassion.

The psalm refuses the cramped imagination of sinners who think God’s mercy must be rationed.
“The Lord is good to all, and his mercy is over all that he has made.” His kingdom is not built on
scarcity. His compassion is not exhausted by the needs of His creatures. He opens His hand,

upholds the falling, and raises those bowed down.

That last phrase is especially important: “The Lord upholds all who are falling and raises up all who
are bowed down.” The Lord does not merely admire the strong. He does not wait until the bent
straighten themselves. He raises the bowed down. He supports those who are collapsing under the

weight of sin, sorrow, fear, and death.

This psalm gives prayer its courage. We call upon God not because we have made ourselves worthy,
but because He is gracious and merciful. Luther’s explanation of the Lord’s Prayer belongs here:
God invites us to come with boldness and confidence as dear children come to their dear father.

Prayer rests not on the strength of the one praying, but on the mercy of the One addressed.

Psalm 145 also gives the Church its proper speech. “They shall speak of the glory of your kingdom

and tell of your power.” The Church does not proclaim itself, its usefulness, or its latest anxieties. It



tells what God has done. It speaks of a kingdom where mercy upholds the falling and grace raises

the bowed down.

MATTHEW 11:16-30

Matthew 11 begins with a question hanging over the ministry of Jesus: What kind of Messiah is this?
John the Baptist has sent messengers asking, “Are you the one who is to come, or shall we look for
another?” Jesus answers by pointing to the signs of the kingdom: the blind see, the lame walk, lepers

are cleansed, the deaf hear, the dead are raised, and the poor have good news preached to them.

Then Jesus turns to the crowds and exposes the childishness of unbelief. “To what shall I compare
this generation?” They are like children in the marketplace, dissatisfied with every tune. John came
neither eating nor drinking, and they said, “He has a demon.” The Son of Man came eating and
drinking, and they said, “Look at him! A glutton and a drunkard, a friend of tax collectors and

sinners.”

There is the old Adam in religious costume. He will not be pleased. Give him austerity, and he calls
it madness. Give him mercy, and he calls it moral compromise. John fasts, and they complain. Jesus
feasts, and they complain. The problem is not the tune. The problem is the heart that refuses to

dance or mourn when God Himself calls.

This is a warning to the Church. Religious people are often expert at refusing God while appearing
deeply concerned about God. They can reject judgment because it is too severe and reject mercy
because it is too generous. They can dismiss the prophet as too harsh and the Savior as too free. The

complaint changes, but the refusal remains.

Then Jesus speaks woe over the cities that witnessed His mighty works and did not repent.
Chorazin, Bethsaida, and Capernaum had seen what Tyre, Sidon, and Sodom had not seen. The
greater the gift, the greater the accountability. The Law here is not vague. It is sharp. To hear Christ

and remain untouched is not neutrality. It is judgment.

But the text then turns, unexpectedly and beautifully, into thanksgiving. Jesus praises the Father

because these things are hidden from the wise and understanding and revealed to little children. The
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kingdom is not grasped by religious sophistication. It is given by revelation. The wise cannot climb
up into the knowledge of God. The Son reveals the Father, and no one knows the Father except

through the Son.

That means grace is not discovered by spiritual intelligence. It is given to the helpless. The “little
children” are not innocent geniuses of humility. They are receivers. They have empty hands. They

must be given what they cannot seize.

Then comes the Gospel invitation:

“Come to me, all who labor and are heavy laden, and I will give you rest.”

This is not religious advice. It is Christ’s own summons to the exhausted. The laboring and heavy
laden are those crushed by sin, accusation, judgment, false religion, and the unbearable burden of
trying to justify themselves. Jesus does not say, “Come to me, all who have managed well.” He does
not say, “Come to me, all who have made yourselves worthy.” He says, “Come to me, all who labor

and are heavy laden.”

His yoke is easy, not because discipleship is trivial, but because He bears the burden. His burden is
light, not because the cross disappears, but because Christ gives Himself. The yoke of the Law
crushes when sinners try to use it for self-salvation. The yoke of Christ gives rest because He is

gentle and lowly in heart.

The final word is not accusation but invitation. The One who exposes the childish refusal of
unbelief, the One who pronounces woe over unrepentant cities, is also the One who opens His arms

to the weary.

The Law says: you cannot save yourself. The Gospel says: Christ gives rest.

11



GREEK KEY WORDS IN CONTEXT

MATTHEW 11:16-30

1. yevedv — genean

Usually translated: “generation”

“But to what shall I compare this generationr”

Tiv € uotdow my yeveow tadyw;

The word yeved can mean a generation, age, family line, or people living at the same time. In biblical
usage it often carries more than chronology. It can describe the spiritual character of a people before

God.

So, when Jesus says, “this generation,” He is not merely saying, “the people currently alive.” He is
exposing an age marked by refusal. They have heard John. They have heard Jesus. They have seen

judgment and mercy, fasting and feasting, Law and Gospel and they reject both.

Jesus is naming the spiritual posture of a people who will not be addressed by God on God’s terms.

2. n0eAnoate — Ethelesate

Usually translated: “you would not”

“We played the flute for you, and you did not dance.”

nOMjoauey iy xal 0bx wgyrioacte.

The related idea of willing or refusing appears throughout this section. The issue is not lack of
evidence. It is unwillingness. The crowds refuse the call, whatever form it takes. They will not

mourn with John’s warning. They will not rejoice with Jesus’ mercy.

12



In ancient usage, 0éAw means to will, desire, wish, or be willing. The point is volitional, not merely

intellectual.

The problem is not that God has failed to communicate clearly. The problem is that sinners do not
want the God who comes to them. The old Adam always has an objection ready. John is too severe.

Jesus is too free. The tune changes; the refusal remains.

3. copio — sophia
Usually translated: “wisdom”

“Yet wisdom is justified by her deeds.”

xal E0atc)On 1 copla Ao v Egywr abig.

In Greek and Jewish usage, coygioe means wisdom, skill, insight, or divine understanding. In
Scripture, wisdom is not mere cleverness. It is God’s ordering truth, God’s way of seeing and acting

rightly.

Jesus says wisdom is “justified” or vindicated by her deeds. In other words, God’s wisdom will be
shown true by what it produces. John’s preaching and Jesus” mercy may be mocked by the

generation, but the works of God will vindicate God’s way.

Wisdom is not abstract philosophy. It is God’s saving action hidden under forms the world despises:

a severe prophet and a Savior who eats with sinners.

4. petevonoov — meteno€san

Usually translated: “they repented”

“For if the mighty works done in you had been done in Tyre and Sidon, they would
have repented long ago...”

zdhar O Ev adxxne xal orodQ uerevonaan.

13



The verb petavoéw means to repent, to turn, to have a changed mind and heart. In biblical usage,
repentance is not mere regret. It is being turned from sin, self-justification, and false gods back to the

living God.

Jesus speaks woe over the cities because they saw His mighty works and did not repent. They were

not lacking religious opportunity. They were resisting the visitation of God.

Repentance is not feeling bad for a moment. It is the sinner being brought to the end of defense by
God’s Word and turned toward mercy. Without repentance, even miracles become evidence for

judgment.

5. vy — népiois

Usually translated: “little children” or “infants”

“You have hidden these things from the wise and understanding and revealed them to little
children.”

Arexdlvag abra. virio.

The word vnmog means infant, little child, or one without mature speech or status. In the ancient

world, infants had no social power, no public wisdom, no achievement to present.

Jesus uses the word to describe receivers. The Father hides the kingdom from the self-assured wise
and reveals it to the helpless. This is not a romantic statement about childish innocence. It is a

judgment on spiritual pride.

These are not spiritual prodigies. They are empty-handed receivers. The kingdom is not seized by

the religiously impressive. It is revealed to those who must be given everything.

6. Avamadcm — anapauso

Usually translated: “I will give you rest”

14



“Come to me, all who labor and are heavy laden, and I will give you rest.”

OeDte mpdg e mAvTeg ol xomMMVTES Xal TEPOPTAUEVOL, K0P Cvarabiow VUOL.

The verb dvanadw means to give rest, tefresh, cause to cease from labor, or bring relief. In ordinary
usage it could refer to physical rest, but in Scripture it carries deep Sabbath resonance: rest from

burden, toil, fear, and self-justification.

Jesus does not say, “I will show you how to rest,” or “I will help you manage your burdens better.”

He says, “I will give you rest.”

The rest Jesus gives is gift. The weary do not climb into rest; they are summoned by Christ and

given what they cannot produce.

The Law says, “You are heavy laden because your gods are cruel and your self-salvation has failed.”

The Gospel says, “Come to Christ. He gives rest.”

ADDITIONAL TERM WORTH NOTING: {vyov — zygon

Usually translated: “yoke”

“Take my yoke upon you...”

Goazs w0v {oydv pov Ep’ Lua.

A Coyog was a wooden bar placed on animals for labor, and by extension it could describe obligation,
submission, teaching, or servitude. In Jewish usage, one could speak of the “yoke” of Torah or
wisdom. Jesus’ yoke is not the crushing yoke of self-salvation. It is being bound to Him, to His

Word, His mercy, His cross, and His promise. His yoke is easy because He bears what we cannot.

So, the passage moves like this:

The generation refuses both Law and Gospel.
The cities do not repent.
The wise cannot seize the kingdom.

The Father reveals the Son to the helpless.

15



The weary are summoned.

Christ gives rest.

16



SERMON

MATTHEW 11:16-30

Grace to you and peace from God our Father and from our Lord Jesus Christ. Amen.

Jesus says, “Come to me, all who labor and are heavy laden, and I will give you rest.”

There are few sentences in Scripture more beautiful than that, but we should not rush to make it
soft. This is not a religious lullaby or a little spiritual refreshment for people who have had a long

week. It is the voice of Christ calling those who are under a weight they cannot finally carry.

And the first work of this text is to tell the truth about that weight.

Jesus compares His generation to children sitting in the marketplace, dissatisfied with every song.
“We played the flute for you, and you did not dance; we sang a dirge, and you did not mourn.” John
the Baptist came fasting, and they said he had a demon. Jesus came eating and drinking, and they

called Him a glutton, a drunkard, and a friend of tax collectors and sinners.

That is what unbelief sounds like when it becomes religiously clever. It is never satisfied. Give it
John, and John is too severe. Give it Jesus, and Jesus is too merciful. Give it the Law, and it
complains that God is harsh. Give it the Gospel, and it complains that God is careless. The old
Adam is a gifted critic. He can review every sermon, every prophet, every act of mercy, and every

word of judgment while remaining safely unrepentant.

That is the Law in this text. It exposes our refusal. We do not merely fail to understand God. We
resist Him. We resist His judgment because it kills our pretensions, and we resist His mercy because
it gives life to people we would rather keep beneath us. We complain about the music because we do

not want to be called out of ourselves.

Then Jesus speaks woe over Chorazin, Bethsaida, and Capernaum. These cities had seen His mighty
works. They had been given light, mercy, healing, and signs of the kingdom. And still, they did not
repent. To be near holy things is not the same as faith. To hear the Gospel is not the same as
receiving it. To see the works of Christ and remain untouched is not harmless. Familiarity with Jesus

can become its own form of resistance.

17



That should sober the Church. We can sit near the Word and still defend ourselves against it. We
can become fluent in grace and still not live from it. We can admire Jesus, quote Jesus, discuss Jesus,

sing about Jesus, and still remain curled inward, protecting the old life from His mercy.

Then, suddenly, Jesus turns to the Father and gives thanks. “I thank you, Father, Lord of heaven

and earth, that you have hidden these things from the wise and understanding and revealed them to

little children.”

That is not a compliment to childish innocence. It is a death sentence upon spiritual pride. The wise
and understanding cannot seize the kingdom. The religious expert cannot climb into God by
intelligence. The moral achiever cannot ascend by discipline. The spiritual entrepreneur cannot
produce revelation by technique. The Father reveals the Son to those who must receive what they

cannot manufacture.
And this is where the Gospel opens.

“All things have been handed over to me by my Father,” Jesus says. “No one knows the Son except
the Father, and no one knows the Father except the Son and anyone to whom the Son chooses to
reveal him.” You do not find God by climbing over Christ. You do not discover God by digging
deeply enough into your own religious experience. You do not reach God through moral exertion,

spiritual insight, or cultural sophistication. God is known where the Son reveals Him.
And where does the Son reveal Him?

To the weary.

“Come to me, all who labor and are heavy laden, and I will give you rest.”

Notice what He does not say. He does not call those who have figured it out, improved enough,
made themselves worthy, or found a way to explain themselves. He calls those who labor and are

heavy laden.

So come, you who are tired of justifying yourselves. Come, you who have tried to carry your sins in
secret and found they grow heavier in the dark. Come, you who are weary of pretending that you are

fine. Come, you who have turned even religion into a burden. Come, you who have made a god of

18



your work, your family, your reputation, your virtue, your grief, your usefulness, your anger, or your

plans, and discovered that every idol eventually demands more than you can pay.

“Come to me,” Jesus says.

Not to an idea, a program, a moral system, or a religious improvement plan. To Him.

Christ does not merely offer rest. He is the rest. He is the Sabbath of God in human flesh. He is the
end of the sinner’s self-salvation project. He is the place where the accusing Law has done its worst

and the Gospel has the final word.

“I will give you rest.”

Give it.

The old Adam hates that. He would rather earn rest because then he could take credit for it. He
would rather purchase rest because then he could control it. He would rather achieve rest because

then he could display it. But Christ gives rest to the weary.

That is why He goes to the cross. There He takes the burden we cannot carry. He bears the
accusation, carries sin, enters judgment, and is made heavy with the weight of the world’s refusal,
rebellion, and death. He does not explain the burden away. He dies under it. Then, on the third day,

He is raised.

That is why His invitation is not sentiment. It is resurrection speech. The One who says, “I will give
you rest,” is the One who has gone into death and come out the other side with forgiveness in His

hands.

Then Jesus says, “Take my yoke upon you, and learn from me.” This is not the yoke of self-
salvation. That yoke crushes. The yoke of Christ is His Word, His promise, His teaching, His cross,

His mercy. To be bound to Him is freedom.

“For I am gentle and lowly in heart.”

19



That is the wonder. The One to whom the Father has handed all things is gentle. The One who
pronounces woe over unbelief opens His heart to the weary. He does not despise the heavy laden or

stand at a distance shouting advice to the exhausted. He says, “Come to me.”

The final word for you today is not, “Try harder,” “Carry better,” or “Improve your spiritual posture

so God can finally help you.”

The final word for you is Christ’s own promise:

“I will give you rest.”

Come, then, as one exposed by the Law and summoned by the Gospel. Come because He calls the
weary. Come because the Son reveals the Father. Come because the cross has carried what you

cannot. Come because the risen Christ still speaks to you:

“Come to me, all who labor and are heavy laden, and I will give you rest.”

May the peace of God, that passes all understanding, keep your hearts and minds in Christ Jesus our

Lord. Amen

20



PROPER 10, July 12

COMMENTARIES

GENESIS 25:19-34

Genesis 25 is not a charming family origin story. It is the promise of God passing through a
household already bent by struggle. Rebekah is barren, and Isaac prays. The Lord hears, and she
conceives. Before the children are born, they struggle within her. The conflict outside the womb has

already begun inside it.

The Lord tells Rebekah, “T'wo nations are in your womb... the older shall serve the younger.”
Before either child has done anything impressive or shameful, God’s promise has already moved in
freedom. The line of promise will not be determined by ordinary human expectation, birth order,

strength, or social rank.

That is offensive to the old Adam, who prefers a world where spiritual outcomes can be managed,
measured, and explained. Esau is the firstborn, the hunter, the man of the field. Jacob comes out
grasping the heel. Neither boy is presented as a moral hero. The promise does not move because

Jacob is admirable. It moves because God is God.
Then comes the stew.

Esau comes in hungry and sells his birthright for bread and lentils. The text says he “despised his
birthright.” This is not merely a bad trade; it is appetite treating promise as disposable. Esau is the
old Adam with an empty stomach and a short horizon. He wants now what can be tasted now. The

promise can wait, and waiting is just another name for unbelief when the stomach has become lord.

Jacob is no saint here either. He grasps, bargains, and exploits the moment. The household of

promise is not a museum of virtue. It is full of sinners.

Luther’s First Commandment is near the surface: “We should fear, love, and trust in God above all
things.” Esau fears hunger more than he trusts the promise. Jacob trusts scheming more than he

trusts the giver. And still, God’s promise moves forward.
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That is the Gospel hidden in the mess. God keeps His Word through sinners, not because sinners
are trustworthy, but because He is. The promise that passes through this family will finally come to
Christ, the true firstborn who does not despise the inheritance but gives Himself for brothers who

do.

PSALM 119:105-112

“Your word is a lamp to my feet and a light to my path.”

Psalm 119 does not treat the Word of God as religious decoration. The Word is light for the next
step. It does not flatter the path. It illumines it. It does not promise that the road will be painless. It

promises that the Lord will not leave His people walking in darkness.

The psalmist is afflicted, threatened, and surrounded by danger, yet he clings to the Word. “I do not
forget your law.” That is faith speaking under pressure. The Word is not useful only when life is tidy.

It is most necessary when the path narrows and the darkness presses.

The old Adam wants a floodlight. He wants guarantees, control, and a map of the entire future. God
gives a lamp. Enough light for the next step. Enough promise to walk by faith. Enough Word to

keep the heart from surrendering to fear.

Luther’s catechism teaches us to pray, “Thy will be done,” not because God’s will need our
encouragement, but because we need His good and gracious will to break and hinder every evil plan
and strengthen us in His Word and faith until death. That is Psalm 119 in prayer form: keep me in

the Word; hold me on the path; do not let darkness have the final say.

The Word is lamp, not ornament. It gives light because it gives Christ, the Light of the world. The
psalmist resolves, “I incline my heart to perform your statutes forever, to the end.” That is not the
boast of the self-made righteous. It is the prayer of one who knows that without the Word, the foot

slips and the path disappear.
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ROMANS 8:1-11

Romans 8 begins with thunder from heaven:

“There is therefore now no condemnation for those who are in Christ Jesus.”

That sentence is not advice. It is verdict. And that is how it should be preached. It is not
encouragement for people who are trying hard. It is God’s judgment upon all who are in Christ. The
Law has exposed sin. Romans 7 has left the sinner crying, “Wretched man that I am! Who will

deliver me from this body of death?” Romans 8 answers: Christ has.

No condemnation. None.

The old Adam does not know what to do with that. He understands partial condemnation, delayed
condemnation, manageable condemnation, and condemnation redirected toward someone else. But

no condemnation? That is too free. Too final. Too outside his control.

Paul grounds this verdict in Christ: “God has done what the law, weakened by the flesh, could not
do.” The Law is good, but it cannot rescue the sinner. It can command. It can expose. It can accuse.
It can kill. But it cannot create the righteousness it demands. God does what the Law cannot: He

sends His own Son in the likeness of sinful flesh and condemns sin in the flesh.

That is the great exchange. The condemnation does not vanish into sentiment. It falls on Christ. Sin

is condemned in His flesh so that there is now no condemnation for those who are in Him.

Luther’s catechism speaks plainly here. Christ has redeemed me, a lost and condemned person, not
with gold or silver, but with His holy, precious blood and innocent suffering and death. Romans 8 is

that confession opened wide. The sinner is not excused; the sinner is redeemed.

Paul then contrasts flesh and Spirit. The mind set on the flesh is death; the mind set on the Spirit is
life and peace. This is not a contrast between body and soul, as if the body were bad and the inner
life pure. “Flesh” is the old existence turned in on itself, hostile to God, unable to submit to His

Law. “Spirit” is the new life given by the Spirit of Christ.
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If Christ is in you, Paul says, the body is dead because of sin, but the Spirit is life because of
righteousness. And the promise goes even further: the God who raised Jesus from the dead will give

life to your mortal bodies also.

No condemnation does not mean sin is harmless. It means Christ has judged sin, forgiven sinners,

and given the Spirit who raises the dead. No condemnation means the sinner is set free.

MATTHEW 13:1-9, 18-23

The parable of the Sower is wonderfully inefficient by modern standards. The Sower scatters seed
broadly. Some falls on the path, some on rocky ground, some among thorns, and some on good soil.

Any consultant watching this operation would recommend a more targeted strategy.

But Jesus is not giving a lecture on agricultural efficiency. He is revealing the mystery of the

kingdom and the strange, foolish generosity of the Word.

The seed is the Word of the kingdom. It goes out. It is heard. But hearing is not all the same. Some
hear without understanding, and the evil one snatches away what was sown. Some receive the Word
with joy, but there is no root, and trouble exposes the shallowness. Some hear, but the cares of the
wortld and the deceitfulness of riches choke the Word. Some hear and understand, and the Word

beat’s fruit.

The Law in this parable is mercilessly accurate. We are all the soils. There is hardness in us where the
Word lies exposed and vulnerable. There is shallowness that wants Gospel without root, joy without
endurance, resurrection without cross. There are thorns enough in every heart: worry, wealth,

distraction, ambition, resentment, and the thousand choking vines of ordinary life.

The old Adam prefers to ask, “What kind of soil am I?” as though he might improve his agricultural

profile with sufficient effort. But the deeper question is: What kind of Sower is this?

He keeps sowing.
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That is the Gospel. The kingdom comes by the Word scattered into unlikely places. The fruit is not
produced by the soil congratulating itself. The fruit comes because the seed is living and the Sower is

generous.

Luther’s explanation of the Third Article belongs here: ““The Holy Spirit has called me by the
Gospel.” Faith does not arise because the soil finally becomes impressive. Faith is created by the
Spirit through the Word. The Word takes root where God gives understanding. The harvest is

miracle, not achievement.

The preacher should not turn this parable into a soil improvement seminar. The parable certainly
warns us about hardness, shallowness, and thorns. But its final comfort rests in the Sower who sows

the Word and brings forth fruit beyond all calculation: thirty, sixty, and a hundredfold.
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KEY GREEK WORDS IN CONTEXT

MATTHEW 13:1-9, 18-23
1. onelpwv — speiron
Usually translated: “sower”
“A sower went out to sow.”

The word onelpw means to sow or scatter seed. In the ancient agrarian world, sowing was an act of
trust. Seed was placed into the earth with no immediate guarantee visible to the eye. The sower

worked by promise, season, and hope.

In Matthew 13, the sower is marked by generosity. He scatters the seed broadly, even where it
appears unlikely to succeed. This helps us hear the English “sower” not as a careful technician of

spiritual outcomes, but as the one who sends the Word out into the world.

The kingdom begins with the Sower, not the soil.

2. onéppo. — sperma
Usually translated: “seed”

“As he sowed, some seeds fell...”

The word onéppa means seed, offspring, or that which contains life for future growth. In ordinary

usage, seed appears small and unimpressive, but it carries hidden life.

Jesus identifies the seed as “the word of the kingdom.” The Word may look weak when scattered

into the world. It can be ignored, snatched, scorched, or choked. But the life is in the seed.

The Gospel does not depend on outward impressiveness. It carries God’s life hidden under the

preached Word.
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3. 060v — hodon

Usually translated: “path” or “road”
“Some seeds fell along the path.”

The word 086¢ means road, way, path, or route. In ancient usage, a path would be hard packed by

foot traffic. Seed falling there could not sink in and was easily eaten by birds.

In Jesus’ explanation, this is the one who hears the Word and does not understand; the evil one
snatches away what was sown in the heart. The English “path” should therefore be heard as

hardened ground.

The Word is heard, but it remains exposed. The heart is compacted by unbelief, indifference, habit,

ofr resistance.

4. piCov — rhizan

Usually translated: “root”

“Yet he has no root in himself.”

The word pila means root, the hidden patt of a plant that gives stability and draws nourishment. In

ancient agricultural experience, root was the difference between brief growth and enduring life.

Jesus says the rocky-ground hearer receives the Word with joy but has no root. When trouble or

persecution arises because of the Word, he falls away.

Jesus is not criticizing joy. He is exposing rootless joy, faith that wants the benefits of the kingdom

without depth, endurance, or cross.
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5. uépuvo — merimna

Usually translated: “care” or “anxiety”
“The cares of the wotld... choke the word.”

The word péptpva means care, concern, anxiety, or worry. It comes from the idea of being divided

or pulled apart. In daily life, cares fragment the heart and scatter attention.

Jesus says the cares of the world choke the Word. The English “cares” can sound too mild. These
are anxieties, pressures, and preoccupations that wrap around the heart until the Word has no room

to breathe.

This is one of the old Adam’s most respectable strategies. He may not reject the Word outright. He

simply gets busy.

6. cuvieig — synieis

Usually translated: “understands”

“This is the one who heats the word and understands it.”

The verb ouvinu means to understand, perceive, grasp, or bring together. In biblical usage,
understanding is not merely intellectual comprehension. It is receiving the Word rightly, being given

to perceive its meaning and claim.

In Matthew 13, the good-soil hearer hears and understands. It is not bare information. It is Spirit-
given reception of the Word of the kingdom.

Such understanding bears fruit. The Word has taken root and done its work.
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SERMON
MATTHEW 13:1-9, 18-23

Grace to you and peace from God our Father and from our Lord Jesus Christ. Amen.

“A sower went out to sow.”

That is how Jesus begins. The parable begins with the Sower.

Why does this matter? Because we almost always try to make it begin with us. We hear this parable
and immediately begin inspecting the soil. Am I the path? Am I the rocky ground? Am I full of
thorns? Am I good soil? How can I become better soil? What steps can I take to improve my

spiritual yield?

And just like that, the old Adam has turned the parable into a religious agriculture seminar.
He is very good at this. Give him a parable about the generosity of the Word, and he will convert it
into a program of self-improvement before the sermon is over. He wants to know how he can

become good soil, because then he can take at least a little credit for the harvest.

But Jesus begins elsewhere.

“A Sower went out to sow.”

The kingdom begins with the One who scatters the Word. The seed is the Word of the kingdom. It
is small, spoken, vulnerable, and easily underestimated. It does not look like much against the hard
path, the rocky ground, the choking thorns, the hungry birds, the heat of the sun, and the ordinary
brutality of the world.

But the life is in the seed. That is the first comfort of the parable. The Church does not live because
the soil is impressive. The Church lives because the Sower sows the Word. Jesus does not flatter the
soil. He does not flatter us.

Some seed falls on the path. The ground is hard. The Word is heard, but it does not sink in. The evil

one snatches away what was sown in the heart.
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That is the Law. There is a hardness in us that can hear the Word and leave it lying exposed. We can
sit through Scripture, sermons, absolution, hymns, and prayers, and remain untouched. The heart

can become packed down by pride, disappointment, habit, cynicism, or long practice in self-defense.

Then there is rocky ground. The Word is received with joy, but there is no root. It springs up
quickly and withers just as quickly when trouble or persecution comes because of the Word.

That, too, is in us. We want the joy of the Gospel without the depth of the cross. We want Christ as
comfort, but not Christ as Lord. We want resurrection, but we are less enthusiastic about being
buried with Him. Rootless faith loves the first warmth of grace but does not endure the heat of

suffering.

Then there are thorns. Jesus names them: the cares of the world and the deceitfulness of riches.
These do not always look wicked. That is why they are so dangerous. Worry looks responsible.
Wealth looks useful. Busyness looks necessary. Ambition looks productive. Before long, the Word is

not rejected,; it is simply crowded out.

The devil does not always need to make a person hate the Word. Sometimes he only needs to make

the person too busy for it.

So, the Law presses hard. We are all the soils. Hard, shallow, crowded, anxious, distracted, and far
less fruitful than we pretend. The problem is not that the Word has failed. The problem is that the

old Adam resists the Word in every possible way.

And if the parable ended there, there would be no Gospel. But the Sower keeps sowing. That is the

miracle.

He sows on the path. He sows on rocky ground. He sows among thorns. He sows on good soil. The
Sower is almost reckless in His generosity. He does not wait for perfect conditions. He does not
ration the seed only to deserving ground. He scatters the Word broadly into the world, into the
Church, into homes, hospital rooms, funeral chapels, prison cells, Sunday mornings, ordinary

conversations, and hearts no one else would bother with.
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This is what Christ does.
He sows the Word of the kingdom where sinners actually are.
And finally, some seed falls on good soil and bears fruit, some a hundredfold, some sixty, some

thirty.

Notice that Jesus does not say the good soil congratulated itself. He does not say the good soil
produced life from within itself. The fruit comes because the seed took root. The Word did what the
Word does. Faith comes by hearing. The Holy Spirit calls by the Gospel. The Word creates what it

commands.

That is the Gospel in this parable. Christ does not come looking for naturally fertile souls. He comes
sowing the living Word into dead and resistant hearts. He comes to the hard path and breaks it
open. He comes to the shallow heart and gives root. He comes to the thorn-choked life and speaks a

better promise than worry or wealth can give.

And He does this by going into the ground Himself. That is where the parable finally leads. The true
Seed is Christ, cast into the earth in death. He is rejected by hard hearts, opposed by shallow faith,
crowned with thorns, and buried in the ground. Yet on the third day, He rises, and the harvest

begins.

So do not place your hope in the quality of your soil. Place your hope in the Sower. The Sower
keeps sowing. He sows His Word into your ears today. He announces no condemnation for those
who are in Christ Jesus. He gives His body and blood for sinners. He baptizes the unclean. He

forgives the guilty. He raises the dead.

And where His Word takes root, fruit comes, and the Word does not return empty. So, hear the
> > p y >
parable again as promise: “A Sower went out to sow.” And He sows His Word of forgiveness, life

and salvation again, this day, for you.

May the peace of God, that passes all understanding, keep your hearts and minds in Christ Jesus our

Lord. Ame
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PROPER 11, JULY 19

COMMENTARIES

ISATAH 44:6-8

Isaiah speaks into a world crowded with idols, anxious powers, and competing claims. “Thus says
the Lord, the King of Israel and his Redeemer, the Lord of hosts: I am the first and I am the last;

besides me there is no god.”
That is not a religious opinion. It is the divine demolition of all rivals.

The Lord is first and last. He does not enter the world as one option among many. He is not one
spiritual resource in the marketplace of human need. He is the Creator, King, Redeemer, and Lord
of history. “Who is like me?” God asks. The question is not seeking information. It is exposing the

absurdity of idols.

Every age has idols, and ours are no improvement on the ancient ones. We simply give them better
lighting and more expensive packaging. We trust technique, progress, wealth, identity, nation,
therapy, outrage, and the self with touching confidence, as though any of them could redeem us

when the grave opens its mouth.
Isaiah says no. “Besides me there is no god.”

This is First Commandment territory. Luther’s catechism asks where our fear, love, and trust actually
rest. The question is not whether we have religious vocabulary, but whether the heart clings to the
Lord above all things. An idol is whatever you fear losing, love possessing, or trust for life more than

God.

Yet Isaiah’s word is not only judgment. It is comfort. “Fear not, nor be afraid.” The God who
exposes idols is also Redeemer. He does not merely say, “Your gods are false.” He says, “I am your

rock.” The true God does not compete for attention; He saves.
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The Church hears this as Gospel because the Lord who says, “I am the first and I am the last,” has
made Himself known in Christ, the crucified and risen One, the Alpha and the Omega. Idols must

be toppled because they cannot bear sinners. Christ can.

PSALM 86:11-17

Psalm 86 prays, “Teach me your way, O Lord, that I may walk in your truth; unite my heart to fear

your name.”

That is one of the most honest prayers in Scripture. The psalmist knows the problem is not merely
ignorance. It is division. The heart is scattered among many fears, many loves, many trusts. It wants

God but also control. It wants the Lord’s way, but also a private road out of the cross.
“Unite my heart.”

That prayer should be on the lips of every Christian who has discovered that the old Adam is not a
clean atheist but a divided worshiper. He does not necessarily deny God. He simply adds backup
gods. He trusts God, but keeps fear, reputation, money, resentment, and control in reserve. That

should sound familiat.

The psalmist prays not first for better circumstances, but for a taught and united heart. That is the
work of the Word. The Lord teaches, and the heart is drawn from fragmentation into fear, love, and

trust of Him.

Luther’s First Commandment again stands close: “We should fear, love, and trust in God above all
things.” Psalm 86 makes that a prayer, because we cannot produce such a heart by spiritual exertion.

‘Should’ lands like a hammer, because we do not trust God in all things. We must be turned.

The psalm, therefore, rests in the character of God: “You, O Lord, are a God merciful and gracious,
slow to anger and abounding in steadfast love and faithfulness.” Prayer does not rest on the strength

of the praying heart, but on the mercy of the God addressed.
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The Gospel is that the Lord turns toward the needy. He gives strength to His servant. He saves the
child of His maidservant. He helps and comforts. The divided heart is not healed by introspection,

but by the mercy of the God who gives Himself to sinners.

ROMANS 8:12-25

Romans 8 refuses both despair and triumphalism. Paul says we are debtors, but not to the flesh. The
old life has no claim on us. The flesh, that old self curved inward and hostile to God. We are

addicted to fear and self-rule. “If by the Spirit you put to death the deeds of the body, you will live.”

This is not moral self-improvement. It is daily death and resurrection. The Christian life is not the

old Adam becoming reasonable. It is the Spirit putting him to death.

Luther’s baptismal catechism belongs here: the old Adam in us should, by daily contrition and
repentance, be drowned and die with all sins and evil desires, and a new person should daily emerge
and arise. Romans 8 is not calling for cosmetic renovation. It is calling the baptized to live from the

death and resurrection already given in Christ.

Then Paul gives the great comfort: “You did not receive the spirit of slavery to fall back into fear,
but you have received the Spirit of adoption as sons.” The Spirit teaches us to cry, “Abbal Father!”
That is not religious performance. That is the cry of children brought into the Son’s own relation to

the Father.

But adoption does not remove suffering. It places suffering under promise. “If children, then heirs;
heirs of God and fellow heirs with Christ, provided we suffer with him in order that we may also be

glorified with him.” The Christian life is not glory without cross. It is cross under the promise of

glory.

Creation itself groans. We groan inwardly. The Spirit’s work does not make us immune to the ache
of the old creation. We wait for adoption, the redemption of our bodies. This matters: Paul’s hope is

not escape from the body, but the resurrection of the body.
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Luther’s explanation of the Creed holds this whole movement together. The Father creates and
preserves. The Son redeems lost and condemned sinners. The Spirit calls, gathers, enlightens,
sanctifies, and keeps us in the faith, and on the Last Day will raise up all the dead and give eternal

life to all believers in Christ.

Romans 8 teaches the Church to groan without despair and hope without pretending. We are saved
in hope. Hope that is seen is not hope. So, we wait with patience, not because suffering is light in

itself, but because the coming glory carries the greater weight.

MATTHEW 13:24-30, 36—43

The parable of the wheat and weeds is a warning against the Church’s favorite impatience: the desire

to purify the field before the harvest.

Jesus says the kingdom of heaven may be compared to a man who sowed good seed in his field.
While his servants were sleeping, an enemy came and sowed weeds among the wheat. When both
begin to appear, the servants ask the question religious people are always eager to ask: “Do you want

us to go and gather them?”

At last, a project. At last, a chance to sort the field. At last, a holy weed-pulling campaign.

But the master says no.

“Lest in gathering the weeds you root up the wheat along with them. Let both grow together until

the harvest.”

This does not mean evil is harmless. The enemy is real. The weeds are real. Judgment is real. Jesus’
explanation is severe: the harvest is the close of the age, the reapers are angels, and the Son of Man

will send them to gather out of His kingdom all causes of sin and all lawbreakers.

But the timing belongs to God.

As always, the freedom of God is the hard mercy of the parable. The Church is not given

permission to confuse itself with the final judgment. It is not entrusted with omniscience. It cannot
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finally see as the Son of Man sees. It must preach, teach, admonish, forgive, discipline where

necessary, and bear witness. But it is not the Lord of the harvest.

The old Adam loves judgment as long as he can administer it. He is quite willing to discuss holiness

if he gets to hold the hoe. He sees weeds everywhere except in himself.

The parable takes the hoe out of his hands.

Luther’s catechism helps us here through the petition, “Thy kingdom come.” The kingdom comes
by itself without our prayer, but we pray that it may come to us also. God’s kingdom comes when
the Father gives us His Holy Spirit, so that by His grace we believe His holy Word and lead godly

lives here in time and there in eternity.

The kingdom comes by Word and Spirit, not by our premature sorting of the field. The Church lives
by patience, proclamation, repentance, and hope. The final separation belongs to Christ. When the

eschatological dimension of the faith is downplayed or ignored, the church takes up the hoe.

But the Gospel is hidden in patience. The Lord delays judgment not because He is indifferent to
evil, but because He is merciful to sinners. Wheat and weeds grow in the world, but the deeper truth

is that wheat and weeds are tangled also in us. If judgment were immediate, who would stand?

So, we wait under the promise. The Son of Man will judge. Evil will not have the last word. The
righteous will shine like the sun in the kingdom of their Father. Until then, the Church hears,

repents, forgives, suffers, hopes, and waits. The Lord of the harvest is just that; Lord.
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KEY GREEK WORDS IN CONTEXT

MATTHEW 13:24-30, 36—43
1. ilavia — zizania
Usually translated: “weeds” or “tares”

“His enemy came and sowed weeds among the wheat.”

The word {lavia likely refers to darnel, a weed that looks very much like wheat in its early stages. In
the ancient agricultural world, this mattered because premature removal could damage the wheat or

mistake wheat for weed.

This helps the English “weeds.” These are not merely obvious nuisances. They are deceptive and
entangled. They resemble the crop closely enough that human sorting is dangerous before the

proper time.

Jesus uses this to warn against premature judgment. The servants are eager to uproot. The master
sees the danger.

2. €x0pb6c — echthros

Usually translated: “enemy”

“An enemy has done this.”

The word €y0p6¢ means enemy, adversary, or hostile one. In the parable, evil is not presented as an

accident, misunderstanding, or unfortunate lack of social harmony. There is an enemy.

Jesus later identifies the enemy as the devil. This helps the English “enemy.” The kingdom grows in

contested ground. Evil is personal, hostile, and opposed to the Son of Man’s sowing.

The parable is patient, but not naive.
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3. ovvav&avesOar — synauxanesthai

Usually translated: “grow together”
“Let both grow together until the harvest.”

The verb combines syn, ‘together’, with growth. It means to grow with or alongside. This is the

central scandal of the parable: wheat and weeds are permitted to grow together until the harvest.

Jesus is not saying evil is good. He is saying the age of the Church is an age of hiddenness and

patience. The final sorting is delayed, not denied.

The Church lives in the time of mixture.

4. Beprop6g — therismos
Usually translated: “harvest”
“The harvest is the close of the age.”

In an agrarian setting, Oeptopog meant the decisive gathering at the end of the growing season.
Harvest was not vague. It was the appointed time of cutting, gathering, separating, and storing.

Jesus identifies the harvest with the close of the age. This helps the English “harvest.” It is not
merely fruitfulness. It is final judgment. The field will not remain mixed forever.

The timing belongs to the Lord of the harvest.

5. okavdarwv — skandalon
Usually translated: “causes of sin” or “stumbling blocks”
“They will gather out of his kingdom all causes of sin.”

The word oxdavdaiov originally referred to a trap, snare, or stumbling obstacle. In biblical usage, it
can mean something that causes sin, offense, downfall, or ruin.
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Jesus is speaking of whatever ensnares, trips, corrupts, and destroys. At the harvest, the Son of Man
will remove all that causes ruin.

6. éxAapyovory — eklampsousin
Usually translated: “will shine”
“Then the righteous will shine like the sun in the kingdom of their Father.”

The verb éx\dpnw means to shine forth, gleam, or radiate. It is vivid and public. What is now hidden
will be revealed in glory.

The righteous will shine in the kingdom of their Father because the Son of Man has brought them
through judgment into glory.

The hidden wheat will not remain hidden forever.
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SERMON

MATTHEW 13:24-30, 36—43

Grace to you and peace from God our Father and from our Lord Jesus Christ. Amen.

“The kingdom of heaven may be compared to a man who sowed good seed in his field.”
That sounds simple enough. Good seed. Good beginning.

Then comes the enemy.

While everyone is sleeping, the enemy sows weeds among the wheat and goes away. The damage is
done quietly, in the dark, without announcement. That is usually how evil works. Often quietly,

cleverly, under cover, close enough to the good that it becomes hard to tell what is what.

When the plants come up, the servants notice the weeds and ask the obvious question: “Master, did
you not sow good seed in your field? How then does it have weeds?”

That question has never gone away.

If God is good, why this field?

If Christ reigns, why evil?

If the kingdom has come, why are the weeds still here?

If the Word is true, why is the Church still so tangled?

If Baptism kills the old Adam, why does he still appear at breakfast?

Jesus does not deny the weeds. He does not say they are misunderstood wheat. He does not say evil
is merely lack of education, poor self-esteem, or insufficient institutional communication.

He says, “An enemy has done this.”

The Christian faith is not sentimental about evil. It does not explain away sin as a developmental
inconvenience. It does not flatter the world by pretending that all would be well if everyone had

better information. There is an enemy. There are weeds. There is real opposition to the kingdom of

God.

But then the servants ask the dangerous question: “Do you want us to go and gather them?”

40



At last, religion has found a project.

There is something very satisfying about pulling weeds, especially when the weeds are other people.
The old Adam loves judgment as long as he gets to administer it. He has excellent vision for the sins

of others and a touching blindness about his own.

The servants are ready. They want to clean the field.

But the master says, “No.”

That is the hard word.

“No, lest in gathering the weeds you root up the wheat along with them. Let both grow together
until the harvest.”

This is not because the master is indifferent. It is because the master knows what the servants do not

know. The weeds and wheat are entangled. Premature judgment will destroy what it means to purify.

Here the Law strikes us. We are not fit to be the final judges of the field. We do not see clearly
enough. We do not know deeply enough. We are too impatient, too self-protective, too eager to
confuse our resentments with righteousness. We would tear up the field in the name of pure

ideologies or theologies and call the damage faithfulness.

The old Adam wants a pure field now, but he always imagines himself among the wheat. That is his

first and fatal mistake.

For the line between wheat and weeds does not simply run between us and them. It runs through
our hearts. Unbelief, pride, envy, hardness, impatience, and judgment are tangled within us too. If

the Lord began uprooting everything false today, who among us would remain standing?

So, the master says, “Let both grow together until the harvest.”
That is not moral laziness. The Church is still called to preach, teach, confess, admonish, forgive,
and discipline when necessary. The Church must not bless evil or call weeds wheat. But the Church

is not given the final judgment. That belongs to Christ. And that is mercy.
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The patience of God is not weakness. It makes room for the repenting Word to do its work. It is the

long season in which the Son of Man keeps sowing, forgiving, calling, killing, and making alive.

Jesus explains the parable plainly. The harvest is the close of the age. The reapers are angels. The
Son of Man will send them, and they will gather out of His kingdom all causes of sin and all

lawbreakers.

So, judgment is not canceled. It is delayed until the proper time and placed into the proper hands.
God’s hands.

Evil will not last forever. The hidden damage, the secret cruelty, the public arrogance, the quiet
corruption, the false teaching, the ruined lives, the stumbling blocks that ensnare and destroy, Christ

sees all of it. The Son of Man will judge.

The Gospel does not mean God shrugs at evil. The Gospel means God has taken judgment into His
own hands, and those hands were nailed to the cross.

That is where this parable finally leads.

The Son of Man who will judge the field is the same Son of Man who first enters the field. He
comes into the world where wheat and weeds grow together. He comes among sinners who cannot
tell the truth about themselves. He comes into the tangled field of human history and bears the

judgment that belongs to you.

At the cross, the only truly righteous One is treated as a weed.

And on the third day, He rises.

That is the Gospel for the Church in the time of the mixed fields. Our hope is not that we have
successfully identified ourselves as wheat. Our hope is Christ. He is the righteous One. He is the
Sower. He is the Judge. He is the One who was judged for sinners, the One into whom you are

baptized. And now He gives His righteousness as gift.
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So, the Church waits, but not in despair. We wait under the Word. We wait under Baptism. We wait

under the promise that God’s field will not remain tangled forever.

“Then the righteous will shine like the sun in the kingdom of their Father.”

That is the final word, friends in Christ. The final word is the glory of the Father’s kingdom. A

kingdom He will bring according to His promise in Jesus our Lord.

May the peace of God, that passes all understanding, keep your hearts and minds in Christ Jesus our

Lord. Amen
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PROPER 12, JULY 26

COMMENTARIES

GENESIS 29:15-28

Genesis 29 is a story of love, labor, deception, and painful irony. Jacob, who deceived his father and
brother, now meets Laban, a man fully capable of out-Jacobing Jacob. After seven years of labor for

Rachel, Jacob wakes to find Leah beside him. The deceiver has been deceived.

There is justice in the story, though not a tidy justice. Sin has consequences. The tricks we play on
others have a way of returning in forms we did not choose. Jacob’s grasping has not vanished simply

because he has left home. The old Adam travels well.

Yet this is not only a story about Jacob getting what he deserves. It is also the story of God’s
promise moving through a household full of rivalry, ache, and disorder. Leah is unwanted. Rachel is
loved. Laban manipulates. Jacob bargains. The family through which Israel will come is not a

stained-glass family. It is a wounded one.

That should not surprise us. Scripture rarely gives us holy families in the sentimental sense. It gives

us sinners under promise.

Luther’s First Article helps us see that God works through ordinary callings and earthly
arrangements; marriage, household, labor, family, provision. But Genesis 29 also reminds us that
those arrangements are not pure. They are marked by sin and need redemption. Vocation is holy

ground, but sinners still walk on it.

The Gospel here is that God’s promise is not defeated by human disorder. He works beneath and
through this tangled household to carry forward the line that will lead to Christ. That does not

excuse deception, favoritism, or cruelty. It means God is faithful even when His people are not.

Jacob must learn what all sinners must learn: the promise is not secured by grasping. It is given by

the God who keeps His Word.
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PSALM 119:129-136

“Your testimonies are wonderful; therefore, my soul keeps them.” Psalm 119 is a long love song to
the Word of God, but this section is not sentimental. The psalmist longs, pants, pleads, and weeps.

He knows that without the Word, the human heart is not merely uninformed; it is lost.

“The unfolding of your words gives light; it imparts understanding to the simple.” That is one of the
finest descriptions of Scripture’s work. The Word gives light not because we are clever, but because
we are simple. The “simple” in Scripture are not innocent geniuses. They are those who need to be

taught, led, and rescued from confusion.

The psalmist prays, “Turn to me and be gracious to me.” That is the proper posture before the
Word. We do not master Scripture from above. We are addressed by it, corrected by it, comforted

by it, and drawn into the mercy of the God who speaks.

Luther’s explanation of the Third Commandment is useful here: we are not to despise preaching and
God’s Word but hold it sacred and gladly hear and learn it. Psalm 119 is precisely that glad hearing,

though it is a gladness that includes longing, struggle, and tears.

The psalmist also prays, “Keep steady my steps according to your promise, and let no iniquity get
dominion over me.” This prayer knows Romans 8 before Paul writes it. Sin seeks dominion. The

Word steadies the steps. The promise holds the sinner where self-command cannot.

The final image is grief: “My eyes shed streams of tears, because people do not keep your law.” This
is not self-righteous disgust. It is sorrow before the damage done when the Word is refused. The

Word gives light, and the world keeps choosing darkness.

Yet the psalm itself is an act of hope. The Word still unfolds. The Lord still gives light. The simple

are still taught. The bowed heart is still lifted by promise.

ROMANS 8:26-39

Romans 8 now reaches one of Scripture’s great heights, but it gets there by way of weakness. “The

Spirit helps us in our weakness; for we do not know what to pray for as we ought.” That is a
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startling admission. The Christian life is not the life of spiritual competence. Even our incompetent

praying needs help.

The old Adam would prefer to be strong even in prayer. He would like to arrive before God with
properly organized petitions, clean motives, and enough religious confidence to keep his dignity

intact. Paul says we do not know what to pray for as we ought.
But the Spirit intercedes.

That is Gospel. God does not wait for our prayer to become impressive before He hears us. The
Spirit intercedes with groanings too deep for words, for us. The Christian’s weakness is not an

obstacle to God’s mercy. It is precisely where the Spirit is at work.

Then Paul says, “We know that for those who love God all things work together for good.” Here
preaching must stay focused. This verse must not be turned into a religious slogan pasted over
suffering. Paul does not say all things are good. He says God works in all things for the good of
those called according to His purpose. The cross itself teaches us the difference. The crucifixion is

evil, and yet God works salvation through it.

Luther’s explanation of the Second Article belongs here. Christ has redeemed me, a lost and
condemned person, not with gold or silver, but with His holy, precious blood. If God has given His

Son for sinners, then suffering, accusation, death, and the devil do not get the final word.

Paul presses the question: “If God is for us, who can be against us?” The answer is not that no one
will be against us. Plenty will be. Paul names tribulation, distress, persecution, famine, nakedness,
danger, and sword. The Gospel does not deny opposition. It declares that none of it can separate us

from Christ.

This is not optimism. Optimism depends on circumstances improving. Hope depends on Christ
crucified and risen. “He who did not spare his own Son but gave him up for us all” will not abandon

those for whom Christ died.

The final word is not our grip on God, but God’s grip on us: nothing “will be able to separate us

from the love of God in Christ Jesus our Lord.”
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MATTHEW 13:31-33, 44-52

Matthew 13 gives a cluster of parables that refuse to let us think of the kingdom in worldly terms.
The kingdom is like a mustard seed, small and unimpressive at first, yet growing beyond expectation.
It is like leaven hidden in flour until the whole is leavened. It is like treasure hidden in a field, a pearl

worth everything, a net full of fish, and a householder bringing out treasures old and new.

The kingdom comes hidden.

The old Adam wants the kingdom large, obvious, efficient, and preferably flattering to his own
judgment. But Jesus gives us seed and leaven. Small things. Hidden things. Things that work beneath

visibility.

The mustard seed warns us not to despise small beginnings. The leaven warns us not to assume
hidden means are inactive. The Word may look weak. Baptism may look small. Absolution may
sound like ordinary speech. Bread and wine may seem unimpressive. But the kingdom is often

hidden under what the world calls insignificant.

Luther’s catechism is full of this hiddenness. God attaches His promise to common water in
Baptism. Christ gives His body and blood under bread and wine. The Spirit calls through the

preached Gospel. God hides heavenly treasure under earthly means.

Then come the treasure and the peatl. These parables are often turned into advice about how we
should value the kingdom. That is not wrong as far as it goes, but it can easily become another
sermon about our religious seriousness. The deeper point is that the kingdom is worth everything
because Christ gives everything. He is the treasure hidden in the field, and He is also the One who,

for the joy set before Him, gives all to possess His own.

The net reminds us again that the kingdom’s visible form in this age is mixed. Good and bad are
gathered until the final sorting. Judgment belongs to God. The Church must not confuse patience

with indifference, nor zeal with omniscience.
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Finally, Jesus speaks of the scribe trained for the kingdom who brings out of his treasure what is
new and what is old. The Church’s teaching is not novelty for novelty’s sake, nor antiquarian
nostalgia. It is the living Word of Christ, drawing from the whole counsel of God, old promise and

new fulfillment, Law and Gospel, command and promise, cross and resurrection.

The kingdom is hidden, but not weak. Small, but not insignificant. Costly, but given. Mixed now but

finally sorted by Christ. And in all of it, the Word does its work.
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GREEK KEY WORDS IN CONTEXT

Matthew 13:31-33, 44-52

1. kOKK® cwvanewg — kokko sinapeds

Usually translated: “mustard seed”
“The kingdom of heaven is like a grain of mustard seed.”

The word »6unog means grain or seed, and oivam refers to mustard. In the ancient setting, the
mustard seed was proverbial for smallness. Jesus uses it to describe the kingdom’s surprising hidden

beginning and expansive growth.

The kingdom does not begin in visible grandeur. It begins in what the world can easily dismiss.

Smallness is not failure when God is the one who gives the growth.

2. {oun — zyme

Usually translated: “leaven” or “yeast”
“The kingdom of heaven is like leaven...”

The word {bu refers to leaven, a fermenting agent worked into dough. In ordinary use, leaven was
hidden in flour and gradually affected the whole mass. It worked invisibly before its effects became

visible.

Jesus is describing hidden, permeating action. The kingdom works under cover, through the Word,

beneath what can be immediately measured.

The old Adam prefers fireworks. Christ gives leaven.
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3. kpumtdg / kexpoppéve — kryptos / kekrymmend

Usually translated: “hidden”
“The kingdom of heaven is like treasure hidden in a field.”

The word »pbntw means to hide, conceal, or keep from view. The treasure is real, but not obvious to

everyone. It must be found, and its value is not publicly displayed on the surface of the field.

The kingdom is not absent because it is concealed. Christ Himself is hidden under humility, cross,

Word, water, bread, wine, and the ordinary life of the Church.

God’s treasure is often buried where the world sees only dirt.

4. napyapitoc — margaritas

Usually translated: “pearls”
“The kingdom of heaven is like a merchant in search of fine pearls.”

A popyopitng is a peatl, highly valued in the ancient world for beauty and rarity. Pearls were luxury

goods, objects of costly trade and careful seeking.

Jesus is speaking of incomparable worth. The kingdom is not one good among many. It is the

treasure before which all lesser possessions are relativized.

But the Gospel must be kept clear: the kingdom’s worth does not depend on our valuation. Christ is

the peatl of great price before we ever learn to value Him rightly.

5. caynvn — sagene

Usually translated: “net”

“The kingdom of heaven is like a net that was thrown into the sea.”
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The word caynvn refers to a large dragnet that gathered all kinds of fish. It was not selective as it

moved through the water. Sorting came afterward.

The kingdom’s visible gathering in this age is mixed. The Word draws in, and the final separation
comes at the end. The Church is not given the luxury of pretending the visible field or net is already

pure.

Judgment belongs to the angels at the command of the Lord, not to our impatience.

6. ypappoteLg — grammateus

Usually translated: “scribe”
“Every scribe who has been trained for the kingdom of heaven...”

A yoappatedg was a scribe, one trained in texts, interpretation, teaching, and the handling of sacred
tradition. In Matthew, scribes are often opponents of Jesus, but here Jesus speaks of a scribe trained

for the kingdom.

The teacher of the Church is not a novelty merchant or a museum curator. He brings out treasure
old and new: the promises of Israel and their fulfillment in Christ, the Law that kills and the Gospel

that makes alive.

The scribe trained for the kingdom handles the Word so that Christ is given.
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SERMON

MATTHEW 13:31-33, 44-52

Grace to you and peace from God our Father and from our Lord Jesus Christ. Amen.

Jesus says the kingdom of heaven is like a mustard seed. That is not how we would have begun.

If we were describing the kingdom, we would likely choose something more impressive. A mountain
perhaps. A throne. A storm. A great army. Something with weight, visibility, and enough glory to

silence the usual critics.

Jesus says mustard seed. Small. Ordinary. Easy to overlook.

That is already a judgment on the way we think. We are impressed by size because size gives us
something to measure. We are impressed by visibility because visibility gives us something to admire.

We are impressed by power because power gives us something to fear or use.

But Christ gives us a seed.

The kingdom does not come the way the old Adam wants it. It does not arrive as a spectacle that
flatters our desire for obvious victory. It comes hidden in the Word, in preaching, in Baptism, in
absolution, in bread and wine, in suffering, in mercy, in little congregations, in tired saints, in

forgiven sinners who often look unimpressive even to themselves.

The old Adam and Eve in us want God to be unmistakable on their terms. We want the kingdom to
prove itself by success, scale, influence, and public triumph. We want a God who can be marketed,

measured, and made useful.

Jesus gives us a mustard seed.

Then Jesus says the kingdom is like leaven hidden in three measures of flour. Again, the kingdom is
hidden. The leaven disappears into the dough, and yet it works. It is not inactive because it cannot

be seen. It is not weak because it works quietly.
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That is how the Word works. A sermon is human speech. Baptism is water. The absolution is words
spoken by one sinner to another. The Supper is bread and wine. But the Living Word who is Christ

hides Himself there, and what He hides Himself in, He uses to give Himself.

This is the offense of the means of grace. God insists on working through things too ordinary for
our religious vanity. We would prefer something more dramatic. God gives water. We would prefer
something more impressive. God gives a preached Word. We would prefer something more

obviously spiritual. God gives bread and wine. You get the picture.
The kingdom is hidden, but it is not absent.

Then Jesus says the kingdom is like treasure hidden in a field. A man finds it, covers it up, and in his

joy sells all he has and buys the field.

This parable is often turned into a sermon about how much we ought to value the kingdom. There
is truth in that. The kingdom is worth everything. But if we make the parable mainly about our

heroic ability to give things up, we have already lost the treasure.

The kingdom is not finally about our impressive sacrifices. It is about joy. The man sells all because
he has found what is worth more than all. The treasure does not become valuable because he sells.

He sells because the treasure is valuable.

So, it is with Christ. He is not one religious possession among others. He is the treasure that exposes

all our other treasures as too small to save us.

And He is more than the treasure we find. He is the One who, for joy, gives all to possess the field.
Christ gives Himself for sinners buried in the dirt of this world. He buys the field with His blood,

not because the field is impressive, but because His mercy is.

Then comes the pearl. A merchant searches for fine peatls and finds one of great value. He sells all
that he has and buys it. Again, the point is not grim religious deprivation. The point is incomparable

worth. When the peatl is found, every lesser possession is remeasured.
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That is what the Gospel does. It does not merely add Jesus to an already crowded shelf of priorities.
It ends the shelf. It reveals that the old gods were too small, the old securities too fragile, the old

ambitions too thin, the old righteousness too stained.

Christ is not an accessory to life. He is life.

Then Jesus speaks of the net thrown into the sea, gathering fish of every kind. The sorting comes
later. The kingdom in its visible form is mixed. That is hard for us. We want purity now, clarity now,

final judgment now, especially if we imagine ourselves safely among the good fish.

But Jesus gives patience until the end. The sorting belongs to God. The angels separate at the close
of the age. The Church is not asked to pretend evil is good, but neither is it given omniscience. It is
given the Word, the sacraments, the call to repentance, the forgiveness of sins, and the promise that

Christ will judge rightly.

That is enough.

Finally, Jesus speaks of the scribe trained for the kingdom, like a master of a house bringing out
treasures old and new. That is the Church’s task with Scripture. Not novelty for its own sake. Not
nostalgia dressed up as faithfulness. The old promises and the new fulfillment belong together.
Moses and prophets, parables and cross, Law and Gospel, command and promise. All are brought

out so that Christ may be known.

The kingdom is hidden, but it is not uncertain.

It is small as seed, but God gives the growth. It is hidden as leaven, but it works through the whole.
It is buried as treasure, but it is worth everything. It is costly as pearl, but it is given by grace. It is

mixed as a net full of fish, but the Lord will sort at the end.

And where is this kingdom most hidden and most fully revealed?

At the cross.

There the kingdom looks weakest. There the King is mocked. There the treasure is buried. There the

peatl is thrown before swine. There the seed falls into the earth and dies.
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But on the third day, He rises.

That is the secret of the kingdom. God hides His glory under the cross and gives life where the
wortld sees only death.

So do not despise the hidden ways of God, friends in Christ. Do not measure the kingdom by the
old Adam’s instruments. Do not assume Christ is absent because He comes humbly. He is present

where He has promised to be present — in Jesus Christ for you.

May the peace of God, that passes all understanding, keep your hearts and minds in Christ Jesus our

Lord. Amen
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LITANY: THE WORD IN PARABLES

O Christ, Wotd of God,
you speak in seed and soil,
in birds and bread,

in lamps and lost coins,

in sons gone far away.

Open our ears, Lord.
Hide us in your mercy.

You do not come to flatter the wise.
You do not come to polish the strong.
You come hidden, low, and near,

a story on the lips,

a cross in the road.

Open our ears, Lord.

Hide us in your mercy.

When your Word falls on hard ground,
break the stone of our hearts.

When thorns rise up within us,

cut down our anxious striving.

When shallow joy withers in heat,
plant us deeper in your promise.

Open our ears, Lord.
Hide us in your mercy.

You are the Sower who wastes seed on sinnets.
You are the shepherd who seeks the foolish sheep.
You are the father who runs down the road.

You are the treasure hidden in the field.

You are the pearl for which all else is lost.

Open our ears, Lord.
Hide us in your mercy.

Your kingdom comes small as mustard seed,

quiet as leaven in dough,
foolish as mercy,



weak as forgiveness,
strong as the crucified Son.

Open our ears, Lord.
Hide us in your mercy.

Save us from wanting signs without suffering,
truth without judgment,

grace without death,

life without the cross.

Open our ears, Lord.
Hide us in your mercy.

Speak again the parable that kills and makes alive:

the sinner is found,

the dead are raised,

the last are welcomed,

the lost are brought home.

Open our ears, Lord.
Hide us in your mercy.

For your Word does not explain us into heaven.
It buries us with Christ.

It raises us by promise.

It gives what it commands.

It makes faith where faith was not.

Open our ears, Lord.
Hide us in your mercy.

O Christ, Word in flesh,
Word in parable,

Word on the cross,
speak us out of ourselves
and into your kingdom.

Amen. Come, Lord Jesus.
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